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THEOLOGICAL APPROACH. CONSECRATION

ABSTRACT

Reflecting on the theme of “consecration” means dealing with the multiple and complex 
realities that cross not only “consecrated life” but also the area of the Christian faith. This 
exposition does not intend to cover all the meanings with which the term consecration is used 
in the Christian context, but it must necessarily focus on "religious re-consecration" or, if we 
prefer, of consecration “per consiliorum professionem”.

We must remember that it took a long period of time and in a non-uniform way to 
identify in the so-called three Evangelical Counsels - which are to be professed with the vow – 
as the determining element of the state perfectionis, or as what we would call today, the 
consecrated life. This does not explain the complex reality of this particular Christian way of 
living as this leaves several expressions unconsidered - some of which are those which we, 
nowadays, call societies of apostolic life - and are often considered “similar” to it. We say this 
not to deny the motivations, above all the anthropological ones, that brought about this 
development in the Latin Church, but simply because these are themes that need further 
reflection. It cannot be taken for granted that profession of the evangelical counsels is the 
decisive element of belonging or not belonging to this form of life.

Hence, this contribution wishes to propose a concise study - without presuming to cover 
everything – of some considerations on the theme of religious consecration of the Church 
Magisterium and the principle theological positions expressed in this regard.

Before anything else, it is important to recall the Apostolic Constitution Provida Mater Ecclesia 
(1947) through which the Secular Institutes were recognized. In the Apostolic Constitution of 
Pius XII, the noun consecration (consecratio) and the adjective consecrated (consecratum) appear 
many times.  the Apostolic Constitution speaks about the new secular institutes which, with the 
help of God, can pursue “non internam tantum sed externam et fere religiosam Domino 
consecrationem.” Consequently, in the specific rules of these institutes, its members are called to 
aspire to perfection through the profession of celibacy and perfect chastity that obliges in 
conscience, according to the norms of the constitutions, «voto iuramento consecratione».

This document is the first to use the term consecration broadly. Furthermore, it used the term 
consecration breaking the traditional perspective of finding perfection by separating oneself 
from the world. The use of the term, which entered into of the vocabulary of the Magisterium in 
this way, leaves no doubt on whom the subject of the consecration is.

Both Lumen gentium and Perfectae caritatis pointed out as the centrality of baptism, 
through which the Christian receives consecration (Deo sacratus est), while through the 
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profession of the evangelical counsels a person more intimately consecrates self (intimius 
consecratur).

The text of Pefectae Caritatis affirms that the particular consecration constitutes the 
unifying element of the different forms of religious life. This has a particular importance and 
has allowed an opening onto new horizons for reflection. However, the text limits itself to 
repeating the importance of the profession of the evangelical counsels from which comes 
consecration, a concept that is repeated in reference to the secular Institutes.

In John Paul II’s Magisterium we find underlined the link which each Christian vocation 
has with the consecration of Christ, which is shared through Baptism. 

However, the oscillations between God’s protagonism and that of the religious remain as 
the consecration continues to be predominantly described as a result of the act of profession of 
the evangelical counsels through the vows. This gives way to theological questions on the 
relationship between baptismal and religious consecration since the latter is considered a 
human action. Furthermore, in the expressions found in Redemptionis Donum, beside the 
evocative spousal vocabulary, we also notice a return to a sacred vision of the religious person 
and the juxtaposition between precepts and counsels.

Lastly, in the Apostolic Exhortation Vita consecrate consecration is considered and the 
radicalization of the baptismal calling. We read: «In the Church's tradition religious profession 
is considered to be a special and fruitful deepening [explicatio] of the consecration received in 
Baptism, inasmuch as it is the means by which the close union with Christ already begun in 
Baptism develops in the gift of a fuller, more explicit and authentic configuration to him 
through the profession of the evangelical counsels» (VC 30).

The theological reflections on the theme of religious consecration had undergone various 
interpretations and developed in various forms. But all these followed two perspectives. On the 
one hand, it emphasized consecration as an act that a Christian makes through the profession of 
the evangelical counsels. On the other hand, it is considered as the anointing of the Spirit that 
enables one to show the face of God in the living out of one’s mission. The first interpretation 
underlines the centrality of the action of the “consecrated” person. The second emphasises the 
involvement of the act of “consecrating”. Though it cannot be denied that the action of the 
consecrated person and the act of consecration always go together. In emphasizing consecration 
in the light of the profession of vows, the initiative is God’s who is the author of the vocation; 
however, if we consider vocation under the perspective of the Anointing of the Spirit one 
cannot deny the necessity of human response.

Under the first interpretation, consecration is seen as new and special as the action does 
not necessarily stem from baptism. However, considering the centrality of anointing, it would 
be difficult to consider consecration as something that is new with respect to baptism but as an 
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epiclesis through which the Spirit is manifested in a particular manner. In this case every 
Christian vocation is to be considered as a particular anointing for the common good.

It is very clear that many reflections conducted on this theme conceal (at other times, 
openly show) a certain desire to determine the element that “distinguishes” this vocation. The 
limitation of this approach is the eagerness to distinguish it from that which is common for 
every Christian. It would be very different if the endeavour were to find specific characteristics 
in respect to the other forms of the Christian way of life. If we consider the first interpretation, 
religious consecration could not but appear as something that is highly superior – though many 
would not agree with this. This opposition is understandable because of the desire to remember 
the call to universal holiness of the Second Vatican Council.

Based on all the contributions coming from the Magisterium and the authors of various 
orientations, religious consecration should always be considered in close connection with 
baptism. What is needed is to give real consistency to this centrality. We consider it important 
to embrace firmly the points emphasized by John Paul II in 1988 when he spoke about 
consecration through the profession of the evangelical counsels as an “intrinsic development” 
that starts at baptism. And he affirmed that every vocation is a participation in the 
consecration/sanctification of Christ. It is important to remember these principles so as to avoid 
useless and dangerous wandering.


